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can at least play the psedagogue to their future superior, and bring into its presence the bodies it has to reckon with and analyse ere it can begin to learn its ' eternal' lesson, and where, therefore, by successive training, the understanding may be supposed able to set up for itself at last; how are we to think of it, after it has buried its companions, and survives alone, remembering nothing, bereft of its own body, and neither perceiving nor imagining any other; able to reason, if it only had memory for the premisses; having intuition for ' single things,5 except that they must be 'eternal,' of which there are no more than two (extension and thinking); 'loving God,' i.e. trying eternally to find the point in which these eternal parallels unite. Difficult, however, as these conditions are, they have not deterred Camerer from affirming that, for this remnant of the human mind 'personal self-consciousness is claimed;5 and the reasons which are conclusive with so thorough a critic deserve respectful consideration. These may be reduced to three:
(i) Self-consciousness is treated by Spinoza as inseparable from every idea; and whoever has a true idea knows that he has it, and cannot doubt its truth. To adequate and true ideas he attributes survival beyond death: certainly, then, not without the attendant self-consciousness. Yes, I grant it; wherever the true idea continues to exist, there will also be found its inseparable self-consciousness: but this tells us nothing, till we know whether he who now has it is the same as its former possessor who is now dead. There is an ambiguity here in the word Self which may deceive us : is it that the idea carries in it a consciousness of its self? or is it that the idea carries in it a consciousness of my self? if the former, it does not matter in what personality, or in how many, the idea has its continuity; it is still true to its self-reflection. It is only in the latter case that 'personal self-consciousness' is involved. Now the premisses of this argument have the former meaning : the conclusion is drawn in the latter. When Spinoza speaks of